A GREAT INDIAN SCRIPTURE	m
Some of the modern formulas that we have learnt
from the West in recent years fare no better in their
interpretation of the Gita. To say that the Gita is a
gospel of duty for duty's sake or that it is a gospel of
social service or humanitarian work is to narrow unduly
the scope of the great scripture, and even to mistake its
meaning. Duty for duty's sake is a cold and Stoic doctrine,
and the ideal character that it sets before us is the wise
man who is not perturbed by the desires and passions of
the world. The Gita also, of course, teaches us that we
should cultivate a calm indifference to outward circum-
stances and detach ourselves from the world. Equability
or indifference to the so-called pairs of opposites—pleas-
ure and pain, heat and cold, success and failure, gain
and loss—is taught on almost every page of the scripture.
But, as the very word Yoga implies, detachment from the
pleasures and pains of the world is only the negative side
of spiritual life, the positive side being attachment to God.
The Gita clearly says that until this contact is well
established the negative self-discipline alone would be
ineffectual and purposeless. The ideal Yogin of the Gita
accordingly is not merely a wise man who relies on his
own strength of mind in the face of trials and temptations.
He is not merely a philosopher treating with contempt
the vain shows of the world. No doubt, he does stand
up against all forms of evil and injustice, and he does treat
with contempt the vain shows of the world. But his
strength is derived from God. His insight is due to the
illumination of Grace. And his contempt towards the
vanities of the world is due to his perception of the reali-
ties of the spiritual world behind it.' The Yogin is a man
who has surrendered his self-will, and lives only to carry

